	TYPES OF THE RESURRECTION

   The truth of the Resurrection is corroborated with great effect by the fact that its roots lie deeply embedded in the past: nor is it without remarkable corroboration in nature. Perhaps there is no lovelier parable of resurrection than the parable of the butterfly. The caterpillar, tethered to earth, is but a worm, cumbersome, ugly, earthy, consuming the leaves on which it treads, and living within the tiny radius in which it can creep and crawl. After a brief life, it falls sick; it spins its own shroud, coffin, and grave all in one and it dies, in a death which is a sleep. Wrapt in the hard casing of the chrysalis, it slumbers in motionless stillness, for months, where its brief life had been only for weeks. Then, one morning, the hard shining coffin cracks; slowly another creature, and yet the same - a butterfly - extricates itself, unfolding quivering, glistening, many-coloured wings; and, with a perfect mastery of what it has never used before, it flits away; no longer consuming the leaves, but living lightly on the pollen of flowers, and ranging at will over the sunlit fields.  So also is the resurrection of the dead.*
[*. The transformation of the seed into the plant is the analogy selected by the Holy Ghost. A corpse is a seed: “it is sown, it is raised” (1 Cor. 15: 42): and no seed, among the one hundred thousand known species, has ever reproduced any but its own kind, or anything but itself.  Appearance, functions, constituent atoms may shift and change, yet, as the acorn enfolds the oak, so out of the old body springs the new.]

   Not ‘according to nature,’ however, but ‘according to Scriptures,’ is the Divine foundation of resurrection; for we received “how that Christ died for our sins according to the Scriptures; and that He was buried; and that He hath been RAISED on the third day ACCORDING TO THE SCRIPTURES” (1 Cor. 15: 3).
   Resurrection was first definitely foreshadowed in Isaac.  For the incident, the Holy Spirit tells us, was a “parable”; and a parable, not so much of sacrifice, as of resurrection, or life after slaughter - of all events the hardest to find analogies for in nature; for it was the stepping of the sacrifice off the altar, alive and well, because of the acceptance of the sacrifice, and the satisfaction of the Law, - “Whence also [ i.e., from the dead ] Abraham did also in a parable receive him back” (Heb. 11: 19). For (1) the altar, erected on Mount Moriah, Abraham himself built: so Calvary, the same mountain, was built by God, an altar unhewn of man (Exod. 20: 25); an altar for the Lamb slain from ‑ not before - the foundation of the world (Rev. 13: 8).  The altar was made by God.  (2) From the moment his father’s will was revealed, Isaac “opened not his mouth” (Isa. 53: 7): though two alone, and he the stronger of the two he laid himself on the altar without a murmur: for “I lay down my life, that I may take it again.  No one” - not even God – “taketh it away from me, but I lay it down of myself” (John 10: 17).  Both Isaac and our Lord lay down upon that which they bore; Isaac staggered up the hill with the wood 
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which his father had bound upon him (Isa. 53: 6), - as Jesus reeled under the massive cross; and both lay down conscious sacrifices upon altars of their Fathers’ making.  (3) The limp limbs, stretched out; the eyes closed; the body strapped together, immovable, rigid - it is, in parable, a corpse: but more, - it is a manacled corpse; it is the body of a criminal, fettered and bound.  It is the body of a prisoner which the law takes charge of; it is the body on which the prison-lash falls; it is the body of the murderer that forfeits life on the scaffold: so “a body didst thou prepare for me,” – and “we have been sanctified through the offering of the body of Jesus Christ once for all” (Heb. 10: 5), “who bare our sins in His body upon the tree” (1 Pet. 2: 24).  (4) Now in due course the Old Testament explicitly empties the tomb.  Did a corpse step off the altar? or a spirit? or some one else than Isaac? or Isaac in another nature? “Handle me and see, that it is I myself” (Luke 24: 39).  Body, soul, and spirit had been placed upon the altar: body, soul, and spirit – a perfect man, and the same man - Abraham “received him back.”  The altar - the mountainous Calvary of this world; the hollow beneath the altar, into which the blood of the sacrifice was poured (Exod. 27: 8, Isa. 53:. 12)  - the “lower parts of the earth” into which the Lord descended (Eph. 4: 9); the getting up from the altar - the resurrection from the slab of stone; the return into the Father’s arms – the stepping off the altar of this world, to go back to God: all was done “according to the Scriptures.”
   The Levitical Law supplements the patriarchal type. (1) The Priest was to “take up the ashes” - the body after it had been dealt with by the sacrificial fires – “and shall put them beside the altar” (Lev. 6: 10): so “they took the body of Jesus, and bound it in linen cloths.  Now in the place where He was crucified there was a garden; and in the garden a new tomb.  There then (for the tomb was nigh at hand) they laid Jesus” (John 19: 40).  Beside Golgotha the ashes were laid.  (2) But before the ashes were so laid, the priest must be vested in fresh linen; and after the laying of the ashes, he must change again; for the Priest – and Jesus was priest, as well as sacrifice – “shall put off his garments, and put on other garments.”  So they took the body of Jesus, and bound it in linen cloths which were in the tomb (John 20: 6), polluted by contact with a grave, as Aaron’s vestments might brush against the sacrifice; and our Lord reappears (Rev. 1: 13) in “other garments.”  (3) Finally the priest was to “carry forth the ashes without the camp unto a clean place”: so Jesus “led them out [of Jerusalem, the camp], and was carried up” – borne aloft as the Sacrificial Ash – “into heaven” (Luke 24: 50) – the ‘clean place’ of the Holy of holies above: for all was ‘according to the Scriptures.’   The prophets add their witness to the Patriarchs and the Law in a type especially emphasised by Christ Himself.  The Pharisees challenged Him for a ‘sign’ such as the world had
	
	never seen, and such as hell could never achieve; and Jesus, quoting Jonah, replies – “The Son of man shall be three days and three nights in the heart of the earth” (Matt. 12: 40).  Others had been there for years, or for centuries, and are still there: Jesus would be three days and three nights, and no more.  Men stumble over the miracle of Jonah, because they do not see that, as a moon will cast a brilliance according to the vastness of its sun, so, to type the most stupendous of all miracles, a mighty miracle was itself required.  One whole book of the Bible exists supremely to type the Resurrection.  For (1) Jonah, engulfed in the seas of death, descended into Hades – “out of the belly of Sheol cried I; thou hast brought my life up from the pit” (Jonah 2: 2): so our Lord also cried, - “My life draweth nigh unto Sheol.  I am counted with them that go down into the Pit” (Psa. 88: 3).  All God’s waves had gone over the buried Christ.  (2) Jonah was cast to death vicariously; “cast me forth into the sea; so shall the sea be calm unto you” (Jonah 1: 12): so, when the storm broke over Gethsemane, our Lord said, - “If ye seek Me, let these go: that the word might be fulfilled which He spake, Of those whom Thou hast given me I lost not one” (John 18: 8).  (3) Jonah, Luke says, “became a sign” (Luke 11: 30); Jonah come back was the miracle: so “Jesus was declared to be the Son of God with power by the resurrection from the dead” (Rom. 1: 4).  Jonah was a Jew - so was our Lord: Jonah was engulfed for three days and three nights - so was our Lord: Jonah, as all the Prophets, was a prophet to Israel only - so was our Lord (Matt. 15: 24): Jonah, in going to his death, and also after returning from Sheol, went to Gentiles - so did our Lord (1 Pet. 3: 19): for forty days afterwards Jonah remained in Nineveh - so did our Lord in the Holy Land: for all the burial and resurrection were ‘according to the Scriptures.’  The resurrection is no after-thought of God: “He that wrought us for this very thing is God” (2 Cor. 5: 5): and the basic stone of all, Messiah’s empty tomb, stands forth plainly in the Old Testament.
THE DEAD ARE TO BE RESURRECTED
   The first challenge upon our attention in the mustering of believers for the Presence, a challenge that deeply, disturbed the Thessalonian Church, concerns the dead; and an accurate grasp of Scripture truth on death [and resurrection] is essential to our perception of Scripture consistency.  Now a truth long, overlooked is that no human [disembodied] soul yet stands in the presence of God in heaven.  The Type, first of all, forbids it. Aaron shall bring the blood ‘within the veil, and make atonement for the holy place. And there shall be NO MAN in the tent of meeting when he goeth in to make atonement, until he come out” (Lev. 16: 17).  This is exactly the high priestly work on which our Lord is now engaged.  “Through His own blood He entered in once for all into the holy place, [to cleanse] the heavenly things with better sacrifices,” that is, His own (Heb. 9: 12, 23).  So long as our High Priest tarries within the Temple precincts, no 
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man is anywhere in the heavenly courts: until, at the Second Advent, He comes forth, one Man alone is in the Temple in heaven; while we, without, “marvel that he tarried so long in the temple.”.
   The Law of God also forbids it.  To touch a corpse, or even a grave, was to be unclean.  “Whosoever in the open field toucheth a dead body, or a bone of a man, or a grave, shall be unclean seven days” (Num. 19: 16).  Nor was it a corpse only which defiled: a far deeper defilement sprang from contact with a departed soul.  “There shall not be found with thee a consulter with a familiar spirit, or a wizard, or a necromancer” – that is, one who holds intercourse with the dead – “ Whosoever doeth these things is an abomination unto the Lord” (Deut. 18: 11).  Death, in all its parts, is Legal uncleanness; it is the visible Curse of God, the holy, resting on man, the sinner; it is the foul rotting of the leprosy of sin.  None such can stand in the Holy Temple, until resurrection, resting on the Blood, has finally obliterated all taint and conscience of sin.  “For we groan, being burdened; not for that we would be unclothed, but that we would be clothed upon, that what is mortal may be swallowed up of life” (2 Cor. 5: 4).

   One crucial example is given that the dead are still unascended.  David had said:- “Thou wilt not leave my soul in Hades, neither wilt Thou give Thy Holy One to see corruption.”  David, says the Apostle, could not have spoken this of his own soul.  Why not?  Because, Peter says, “this Jesus did God raise up”; whereas “David is NOT ASCENDED INTO the heavens” (Acts 2: 34), and so the utterance was not true concerning himself.  This assumes that no disembodied human soul is ascended to God.  For if not David, who is?  “He died and was buried, and his tomb is with us unto this day.” Death is an unclothing (2 Cor. 5: 4): God’s kings and priests may not appear before Him unclothed (Ex. 28: 42, 43).  “No man hath ascended into heaven” (John 3: 13).

   Affirmative revelation also establishes the truth.  The resurrection of the body [from the grave, and it being reunited to the soul which is presently in Hades/Sheol – the underworld] is a fact absolutely cardinal to the Christian Faith.  “If the dead are not raised, neither hath Christ been raised: and if Christ hath not been raised, your faith is in vain; ye are yet in your sins” (1 Cor. 15: 16):- atonement has never been made, death still reigns, the curse clings to the dead forever.  But Christ is risen; and, “If the Spirit of Him that raised up Jesus from the dead dwelleth in you, He that raised up Christ Jesus from the dead shall quicken also your mortal bodies through His Spirit that dwelleth in you” (Rom. 8: 11).  For a naked soul, judicially disembodied, to enter the presence of God on high would be to approach Him in the shrouds of the curse.  For the body has been redeemed.  Glorified human spirits are unknown to the Word of God: glorified human persons - body, soul, and spirit - are to be the 
	
	perfect fruit of redemption  “How long, 0 Lord, holy and true?”  (Rev. 6: 10), cry the naked souls under the Altar, waiting to be clothed upon: so “ourselves also groan within ourselves, waiting for our adoption, to wit, the redemption of our body” (Rom. 8: 23); for “we wait for a Saviour who shall fashion the body of our humiliation, that it may be conformed to the body of His glory” (Phil. 3:.21).  Earth is one vast field sown with the dead: out of it, like the rising Lord, will  soon burst the waving harvests of resurrection.*   For as the corpses of the Two Witnesses (Rev. 11: 11), though lying on the sod instead of under it, are suddenly reinvigorated, and at once rapt, so resurrection and rapture will combine in acts very nearly simultaneous.
[* The popular conception that our Lord, by ‘leading captivity captive’ (Eph. 4: 8), emptied Paradise [in Hades], and filled Heaven with the redeemed dead is basing a pyramid on its apex, on a single phrase which is manifestly slender to bear so enormous a superstructure.  For it assumes (1) that word ‘captivity’ is concrete and not abstract, ‘a troop of captives,’ so Christ enslaved, not death, but the dead; (2) that the dead of humanity are meant, and not the evil spirits, or the guards of Hades, over whom we know that Christ did triumph (Col. 2: 15): (3) that it is a captivity led out of Hades, and not a captivity achieved in it; and (4) that, without any other intimation in the Scriptures, a vast ascension of disembodied souls has taken place to God.  If it be, not the conquest of the place of the dead (cf. Rom. 14: 9 and Rev. 1: 18), but an actual deliverance of dead captives, the reference is doubtless to the saints named in Matt. 27: 52, ascending after resurrection.  So far from Hades being now empty, even a thousand years after the Second Advent the compartment of the saved, as distinct from Death or Abaddon, the compartment of the lost, yields up (Rev. 20: 13) a stream of dead. (5) In Judges 5: 12 we come across the first mention of this phrase, - “Arise, Barak and lead thy captivity captive…”  Now as the type is, so must also be the antitype, but this would not be so if we regarded Eph. 4: 8 to be the antitype of Judges 5: 12 – unless of course we change the meaning of one to suit the other.  In the Judges passage Barak is the conqueror OVER VANQUISHED ENEMIES, but in the Ephesian theory THIS IS NOT SO.  The theory built upon Eph. 4: 8 makes the captives FRIENDS of the conqueror instead of ENEMIES – a meaning which is entirely foreign to the first mention.  To be true to the type the Lord, at the time of His return to establish His Kingdom, will resurrect the worthy dead from Hades: the remaining souls of the regenerate, together with those of the unregenerate will be the real ‘captives’ there for another 1,000 years: and we know that the true antitype of Judges 5: 12 - (and also Psalm 68: 18 where it is mentioned in connection with “The chariots of God”, vese 17) - is to be found in the words of Colossians 2: 15 where, after the victory of the Lord on the Cross, it is said: “And having spoiled principalities and powers, He made a shew of 
	
	them openly, triumphing over them in Himself.” (margin).  This then, was Christ’s triumphant victory parade, and the antitype of that is seen in Judges 5: 12.]
   Thus, with a true perception of the gravity of death, it was yet an error which led the Thessalonian Church to imagine that the dead saints, because dead, are shut out of the Kingdom.  For the Wheat must spring out of the earth premillennially, and, to the watchful – [i.e., those “left until the coming of the Lord” (N.I.V.)] - death is but an incident on the way to rapture.  “For this we say unto you by the word of the Lord [a special revelation] , that we which are alive and remain unto the coming of the Lord shall not prevent them that are asleep,” (1 Thess. 4: 15).  But this cannot be until the High Priest issues from the Temple.  “The hour cometh, in which all that are in the tombs” – not in the heavens – “shall hear His voice, and shall come forth; they that have done good” – the saved are therefore included – “unto the resurrection of life” (John 5: 28); for “the dead in Christ shall rise” – not descend – “to meet the Lord in the air” (1 Thess. 4: 16).*

[* The actual locality of Sheol, or Hades, is indicated by such Scriptures as these: - Matt. 12: 40; Num. 16: 30‑33; 1 Sam. 28: 13, 14; Job 26: 5, 6; Amos 9: 2; Eph. 4:  9 ; and Ps. 63: 9. So Scripture speaks of descending into it (Prov. 1: 12; Isa. 5: 14; Ezek. 31: 15, 16), and of rising up out of it (1 Sam. 2: 6; Ps. 30: 3; Prov. 15: 24; Rom. 10: 7).  So a threefold division of the universe is made by Inspiration – the heaven, the earth, and under the earth (Phil. 2: 10); the deep interior of our globe, the hidden underworld of the dead.  Paul was ‘caught away’ into Paradise (2 Cor. 12: 4), the Greek not specifying direction; and that the “Paradise” to which our Lord’s soul went - [immediately after His death] - is not located above is certain from His words to Mary, - “I have not yet ascended” (John 20: 17).]

   So, in all ages, the Church is to be watchful; for even our Lord, though fully conscious of coming death, had His mind set, not on death, but on resurrection.  “When the days were well nigh come that He should be received up” – resurrected – “He steadfastly set His face to go to Jerusalem” (Luke 9: 51). A thousand solicitations and subtle dangers lie, for us all, on every hand: as his soldiers used to say of Cromwell, before a fight, - “See, he has his battle-face,” so our Lord’s tense, white face was set.  

   Throughout his last day on earth, Elijah was full of the occupations of a holy life: there was no shrinking, but a joyful, heart-whole concentration; no clinging to earth, or no earthly things; no fear of the unseen world; no reluctance to drop the now finished task: in the evening, when the chariot came, he was ready.
   Paul’ wanted “somehow, to attain” – gain by effort – “to the resurrection out from the dead” (Phil 3: 11, Lit. Greek).  The Lord grant us to aim at this also and to have a part in the kingdom of glory!
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